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AWUSISEM

KRADIN

AKRADINBOSOM

Ofa a edi Kan, Part 1

In Akan culture, the kradin (krah-d e e n 8 ) i s a tseuhamekrd Esdulpin ghameyYsksfo t h e

receive a Kradinreflecting the Obosom (Deity) Who governs the day of the week upon which we are born.
The Akan utilize a 7-day week. This has been our practice for thousands of years. The akyiwadefo learned of
the 7-day week after having come into contact, via war, with Afurakanu/Afuraitkaitnut (Africans).

The 7-day week, called NnNawotwe, is a cycle that is governed by the following seven celestial bodies: Owia,
Bosom, Bena, Awuku, Yaw (Aberaw), Afi and Amen-Men - Sun, Moon, mars, mejapitgr, venus
saturnLike Asaase Afua, the Earth Mother, the various celestial bodies are physicaéceptacles of major
Abosom (pluralfor Deities; Divine Spirit-Forces of Nature. SngularObosgmjust as your SUNSUM (spitit)
operates through and animates your physicébdy, so do the Asunsum (Spirits) of various AbDOSOMperate
through and animate the physicBbdies of the planets, suns, moons, stars, etc. in Creation.

Nyamewaa (Goddess) and Nyame (God), Together, comprise The Mother-Father Supreme Being in the
language and culture of the Akan. The Abosomre the Spirit-Forces operating through and governing
Creation. They are Nyamewaa-Nyame Mma, the Childref Nyamewaa and Nyame. There are seven
major AbosorVhom Nyamewaa-Nyame directed to operate through the seven celestial bodies listed above.
These Abosomre: Awusi (Ayisi/Asi/Awisi), Adwoa, Bena, Awuku (Aku), Yaw, Afi and Amen-Men.
These are the AKradinbosom (Akradin AbosoRtho lend Their names to the names of these celestial bodies.

While the Akradinbosafit not the only ADOSOMperating through these bodies, They are primary with regard
to the <cyclical nature of tAdaases (Barth)C a@d tBefbrd dith
Afurakanu/Afuraitkaitnut. The Akan cultivated a unique relationship with these major Abosomnd were
therefore directed, by Theno ritualize the focus of that relationship into the fabric of our culture, including
our naming practices. Other Afurakanu/Afuraitkaitnut have cultivated their own unique relationships with
the AbosorfOrisha in Yorubaulture, Vodou in Eweand Fonculture, Arusi in Igba@ulture, etc.) and therefore
have their own, differing methods of naming based on those unique relationships.

Before an Akan sunsum (spirit) is drawn into the womb from its existence in the Ancestral realm, it is drawn
to Nyamewaa-Nyame (The Supreme Being) and given an OKra (soul), an nkrabea (Divine function; life-
focus, odestinyo), as wel | as vakmii the Bosl, the Ditine
Consciousness dwelling within the individual. Nyamewaa-Nyame gives a portion of Their OKrg Their
Divine Consciousness, to the Afurakani/Afuraitkaitnit SUNSUNWe therefore have a portion of Nyamewaa-
Nyame dwelling within us and guiding us at all times. Just as your physical body has a smaller body within it
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that provides directionfi the brainfi so does your SUNSUIGpirit/spirit-body) contain a smaller spirit-body

within it that provides directionfi the Okraorthes pi r i. t 8s br ai n

When dispensing the okraand nkrabe& the individual, Nyamewaa-Nyame places the individual okra
under the conscious-direction of one of the seven Akradinbosom. The mannein which the
consciousness (soul) of the individual manifests in the world as they execute their nffuaiotiany shaped by
the particular Ob0SOmat governs his or her okra

Nyamewaa-Nyame gives every Afurakani/Afuraitkaitnit individual a specific function (nkrabgao execute

in Creation. It is because of this reality that each one of us carries a certain conscious-energy complex into the

world. Just as every cell i n your bedécryystein,Soartb or n/ s h

we as Afurakanu/Afuraitkaitnut, as cells within Nyamewaa-Nyame, born/shaped through a specific,

osponsoringé Divine Organ or System. The Di

Nyamewaa-Nyame are the AbOSONBrain cells are born within the brain and carry out brain functions---yet
they are children of the body as a whole. Liver cells are born within the liver and carry out liver functions.
They have the personality/character of the liver as compared to brain cells, yet they are children of the
greater/whole body just as are the brain cells.

Af urakanu/ Af ur ai t &laldreh ¢fdtht Ab@sonPivind Orgds dndSstenw)]j tHe Foiced
of Nature. Depending on which Obosogoverns our Okrawe will naturally manifest the personality/character
of, and be compelled to support the functions of, that Obosonh Creation as we carry out our
nkrabedunction. As descendent from different mmusua (clans) and different individuals within those
Mmusyéhe manifestation of the Divine Character of the Abosomf Whom we are children will be unique

unto that Dblood circl e anAbosbnOfds/SPtéme) Geafe Yltimately e t

children of the Whole Divine Body---Nyamewaa-Nyame.

The Obosonhat becomes the governing ObOSOM( the individuald ®krain the prencarnation proeBss
determines the day of the week that the spirit will be born into the worldfi and therefore what kradinthe
newborn will receive. This pre-incarnation process is the root/origin of all akradin

Each of the Akradinbosogovern a certain aspect of Creation, and those Afurakanu/Afuraitkaitnut born

under Them have an Okraand nkrabeghich carries the dominant energy and consciousness of that Obosam

This influence will naturally manifest in the physical, spiritual and emotional aspects of the individual. The
Akradinbosaiid Their Days and characteristics, as well as the male and female akradinssociated with Each
of Them, can be found summarized in the chart below. We also include the Kenesu-Kamau (Ancient
Nubian-Egyptian) names and depictions of these Abosom

As shown below, the day upon which an Akan person is born indicates not only the Ob0SOFAat governs that
celestial body and hence that day, but also reveals which Obosomhat Akan person was placed under by

Nyamewaa-Nyame. For example, an Akan person born on Benada (the ObosoBenad s ahd yues@ay

is recognized to have been connected to the ObosoRrmed Bena in the spirit realm befor@carnation. He or
she arrived on Benad s d @&onfirnaaBoftlae pact he or she has agreed to fulfill as an agent of this Spirit-
Force in Natureds consci ous n e sBenadadddaking lis@rrhdg st
breath, pregnant withBenadb s ener gy, will affect the child
life. This child thus automatically receives the kradinsoul-name, Kwabena if male and Abenaa if female. It
should be noted that there are many dialectical vatiants to the akradirs well. The chart below summarizes
the most popular forms from different Akan dialects.
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AKAN AKRADIN CHART

WEEKDAY OBOSOM MMRANE KRADIN KRADIN
(Praise name (male) (female)
Celestial body Name in Keneset and Kamit spitit/character
Awusi or Asi
Obueakwan(m)
Akwesida or Opens/uncovers the w| Kwesi, Akosua,
Awusida Leader, Guide Kwasi, Akousia, Esi,
(Sunday) Akwasi Kisi
Adampo (f} Agility
Sun ! Bodua(m) Protector
Ausar
Adwo or Awo
Dwooda Okoto/Akoto (m/f):Crab | Kwadwo, Adwoa,
(Monday) Kwodwo, Adjoa, Ejo
Calm, peaceful Kojo
Moon
Benada Okofo (m/fy Warrior/ess
(Tuesday) —— Ben: Fierce; Fire, heat] Kwabena, Abenaa,
7 ) \\. Ogyam/Gyamaa (m/f} Kobena Abraba
mars Heraakhuti/Heru Behudet Compassionate
Aku or Awuku
” Esen: Messenger
Wukuda Kweku, Akua, Ekua,
(Wednesday) Ntoni: Advocate, Control| Kwaku, Aquia, Akwia
Aku
- Daaku/Odaakuo (m/f}
mercury Set (Ur-Hekau) One who relies on team
Yaw or Awuo (Awo0)
Preko/Prekowaa (m/f}
Yawda Yaw, Yao, Yaa, Aba,
(Thursday) Boar Yawu, Yawa
Confrontational, aggres Kwaw,
warlike; Brave Kwao
jupiter
Afi
y Okyin/Kyimaa (m/f}
Fida Kofi, Afua, Afia,
(Friday) Adventurous, creativg  Kwafi, Efua
. ] innovative Yoofi
venus } g
Het-Heru
Amen or Amen-Men
- Otenankaduro (m) Master
Memeneda of the Ser p Kwame, Amma,
(Saturday) Ancient wise one Kwamena | Amemenewa,
& ) Ama, Amba,
saturn N %) Atoapoma/Atoapomaa Ame
Amen-Men (Min) (m/f} Combatady/preea
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In the various names 'a’ is pronounced like the 'a’ in "father"; a&sthe la¢'hat"p@et"; ‘o' as in "restha"oo' itboot".
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It must be understood that only Afurakani/Afuraitkaitnit (African~Black) people can utilize these
akradin. The Abosom, including Those Who govern the solar, lunar and planetary bodies and thus
the energy and consciousness transmitted through these sound-vibrations/names, do not
communicate with nor recognize any non-Afurakanu/non-Afuraitkaitnut (non-Africans/non-
Blacks) in any fashion whatsoever. Afurakanu/Afuraitkaitnut are the only humans who have okra.

It is important that Akanfo in particular and Afurakanu/Afuraitkaitnut in general understand the nature and
function of the Akradinbosomany Afurakanu/Afuraitkaitnut have reclaimed various aspects of their
Nokwaresom, Amammere and Nanasomfi trustory, culture and i@ligiorin the process many have been
attracted to the use of akradinWe must understand the nature of these adif names, what conscious-energy
complexes they invoke and provokefi if we are Akanfi and what our relationships to these ADOSOM entail.

We must understand that the akradirure not simply dadifi i.e., the soul-names are not simply 0 d ay names 0
Akanfo are not simply0 n ame d af t er asis dften staded 'Yhs kradifis inbomeWhat Begdkod

spoken the collection of vibrations comprising the kradinstimulates the consciousness and power of the Akan

individual for/as he or she invokes the consciousness and power of his or her Okradin@sorih order to align

ot realign him or herself with his or her nkrabe@ivine function.

We must also realize that taking on the wrong Kradincreates a spiritual disturbance in the okrasunsum
complex of the individual. We must understand that the day begins at sunrise, not midnight, and our taking
on our proper Kradinafter birth is rooted in this reality. For example, Benad@uesdaypes not begin at
12:00am, it begins at suntisefl several hours afteimidnight. Thus anyone born between 12:00am and before
sunrise in this case iS properly recognized to have been born on Dwooda (mondag)jght. This goes for all
of the days, and the kradinmust reflect this reality. Accepting the false notion of time as promoted by the
akyiwadefo (the whites and their offspring) has led many Afurakanu/Afuraitkaitnut to assume that a new day
begins at midnight. They therefore mis-name their children who are born after midnight and before sunrise
with the wrong kradin(SeeSankofa Krada: Returning to Go and Grasp the Meaning of Krada for details.)

Finally, while there are other planetary bodies in the solar system, it is of great importance that we recognize

the value of those which we can See. The light of the planetary bodies that we can see penetrates the ani (eye

and stimulates physiological processes which affect thought and behavior. The light is also an energic
connection, | ike a spider 0 Weatwslbtousdthe lgiMenddgn & thde i vi ng
which we can see, to connect with the energy of the Obosogvverning the body/planet. In this manner we

gain direct insight into the working of that Force in Nature and its working within ourselves. These are two

of many reasons why our Ancestresses and Ancestors focused on the planetary cycle of Owial/Awusi), Bosom

(Adwoa), Bena, Awuku, Yaw, Afi and Amen Men.

We will discuss one of the seven Akradinbosdmthis section in each of the following seven issues of the
Nanasom Nhoma. In the process, we will show how these AbOSOrave been worshipped by Akanfo and
Afurakanu/Afuraitkaitnut from the beginning. We will show how They were depicted and described by our
Nananom Nsamasfoancient Keneset and Kamit. These AbDOSOMvere called by the same names and
descriptive titles by our Nsamanfa Keneset and Kamit and were recognized to carry out the same functions
in Creation that we recognize Them to carry out today. There is a cultural continuum that was never broken
as we migrated from Keneset-Kamit to West Afuraka/Afuraitkait over millennia.

In this issue we will discuss the Obosont Akwesid&AWUSI



AWUSI

Hye Wo Nhye
They try to burn you, but yobulo(imatestructible)

In Akan culture a major Ob0SOmM operating througthe Owia (Sufis called Awusi. Awusi (ah-w 0 Beb) is
also called Awisi, Ayisi, Asi and Akwesi. Awusi is the Obosont Akwesida or Awusida (Sunday

In the Twi language the word, Si, is the root of the name and descriptive titles of this ObosorA:si, Awu-si,
Ayi-si, and Awi-Si. This root has a number of related meanings:

Si [see]:

. to stand,; to be fixed in an upright position
. tosit in state, in a stately marnkings

. to place, to set

. to rise, to come up

. to lead (of a way)
. to descend, come down; to descend down into

© oo ~NO O WNPRE

10. to wash, cleanse

Major characteristics of the Obosom Awusi delineated by His descriptive titles:

ASI. The Obosomwusi asAsi is a Spirit-Force Who has a regulatory function in Creation. He regulates the

functions and operations of other ADOSONjust as your pituitary gland regulates the functions and operations
of other glands in your body, so does Asi as a Divine Organ, regulate the functions and operations of the
various other Divine Organs (Ab0SOMwvhich exist in/as the Divine Body of Nyamewaa-Nyame. Asi thus
functions as the O0Divine pit Asiebtadlishys regldtody rOeH& in
Creationfi amongst the planets, stats, suns, moons, oceans, winds, plant life, animal life, mineral life,
Afurakani/Afuraitkaitnit human life, your organs and systems, spiritual potencies/forces, and so on. When
that regulatory Order is established within the Afurakani/Afuraitkaitnit population it manifests as the
establishment of Ccivilization. Those Afurakanu/Afuraitkaitnut who ate guided by the energy and

consciousness of Asi are therefore those who manifest the capacity to establish CivilizatiGnasocial order rooted

in the Divine Order of Nature

Asi leads the way in instituting processes that support Nyamewaa-Nyame Nhyehyee. He is the One to
Whom is given the bodua ( @ n i ma | 0:3he protector shmisdi; bymbkl of the leader). Those who are

n

. to step, set foot (inte;agiono step in between contending parties to mediate)

. to come down upopptdeassion of (as in an Obosom possessing someone)
. to establish (to stick), to build, to raise up; to set in operation, to institute

Cre



born under His influence and are directed by Him therefore have the capacity to order/institut&ilization, lead
and give proper guidanckhey are protectpfsr the institutionalization of civilization by such individuals is for
the perpetuation of Nyamewaa-Nyame Nhyehyee amongst the people. Said perpetuation is the

foundational protection against varied potential manifestations of disorder.

Asi facilitates the desdef$) of a spirit (SUNSUNn the process of Spirdpossessiifhen the Obosopr Osaman
(Deity or Ancestral Spirit) takes possession of you via ritual, you and the community ate lead (S in the proper
direction. The spirit of the person possessed has been cleansed, restored (SieSi@r washed (S) in this process.

AWI-SI. The word for Sunin Twi is owia, ewia or awia. When spoken, this particular 0 Woind in Twi

causes the pronunciation of the words owigewiand awiao sound like Oria (oh-ree-ah), eria (ch-ree-ah) and

aria (ah-ree-ah). The root of Owids Wi. Wi in the Twi language describes the ethereal matter which encompasses
Earth sky anspac@he related term €-wim (contraction of WHMUY, that which is within (MY space (W), is the

word for that which is in the heavens, the sky, etc. AWiSi is thus described by the Akan as the Obosow¥f

ethereal mattdiic term awialso means sunshire dayts opposed to night); NoorThe Akan ebe (proverb):

Ohene ye Qwigcaning, The King is the Sus related to the title Awi(a)-si. It is related to the
institution/establishment (Si) 0o f t he model wih, alidornhg Afdrakapi/Afarstkhimid s hi p  (

population to emulate.

AWU-SI. The word for deatih Twi is Wu or owu (also OWUO in some dialects). The word for sudden death
is awusin. AWuU-Si is also related to OWdeath, being washed or cleansed (purified), Si

The related term in Twi, WUSIW (also OWisi€), means Smoke, ste8Moke or steam is that which rises up (S),

is released a result of heat/fire (as in solar/sun fire) thus becoming part of the atmosphere. This

steam/smoke (water and fire) like a spiritual entity can enter the body, or posse&s the body, through the

breath. The release of steam/smoke into the atmosphere is akin to the release of the spirit from the body via

death (OWW into the atmosphere/ethereal matter (W). AWUSI is thus related to death, OWl sudden death,

awusin and the spiritds connection t O edérdénitle bolyatl mat t e
is no longer constrained by physicality nor the physical dimension of time. Just as your spirit can move

instantly within the dream state, so does the spirit have agility, freedom of movement, in the after-death state.

Awusi is thus referred to as the Ob0osoBf agility and has the power to increase your motive power while you

live and act in the physical world.

AYI1-SI. The word describing funerah Twi is ayi. Ayi-Si is also related to ayj the funerary ritual, being

instituted (S) and washed (purified) (S). The ayj or funerary ritual, is a putificatory ritual for the newly
departed spitit and for the family/community. The newly departed is ritually cleansed through the ritual so
that he/she can make his/her way to the Ancestral realm without obstacle. The family is cleansed of the
overwhelming desire to hold the newly departed spirit back from making a smooth transition to the Ancestral
realm. Without such purificatory processes, the spirit can become Earth-bound, a twetwenspirit---a spirit
waiting (twen)/caught in-between two worlds---ultimately causing disturbances in the family while at the
same time stalling its own transformation and cultivation.

We therefore see that Awusi (Asi, Awisi, Ayisi) is an Obosomhom operates througthe OwiaSui and has a
regulatory function in Creation. He is a leader. He is connected to the ethereal matter of space (Blackness of
space). He establishes, sets in operation, institutes civilization (regulatory order). One of His titles is related to



the notion of sudden death and also the purification of death and the purificatory ritual/funerary aspects of
death/transition.

The ObosoAwusi has been invoked/wotshipped by the Akan for thousands of years under the same name.

Before migratingtot he r egi on of todayds Ghana, the Akan wer
(ancient Nubia and Egypt). In Keneset and Kamit we called AwuSi or Asi by the same name, Ausir
(Awusir/Awusi) or Asir (Asi). In the metutu (hieroglyphics) the name of this Ob0OSO#8 spelled variously:

Asr, Ausir, Asar, Asari, Asiri, Wsr, As-Ra, Ausar. In Copti€¢ L at e Q\Esgbecpntes Usimod Qusiri

The whites and their offspring corrupted the Copti@ame of this Obosofiom Usirior Ousirinto GsirisAusir

(Awusir) is pronounced AWUSI by the Akan. These are not two different Deities, but are One and the same

Obosam

Ausar, Awusi, Ausir

Di alectically, c e r tiGatithe end/sometimes ioge thdt endingwhein splekehe leon exaamppl r
word fad h e ia whifien and pronouned éeHeeee) in the Asante Twi dialect, but is prosto(elded)dn

the Akuapem Twi dialect Thecdmes silent. The wbil foa ¢ Ais’writeen and pronounicizd (hseee)a

in Abibiriman (Black Nation). This term is also written and Albbbnaced@hedidis sometimes dropped when
speaking in regular conversation speed. This i s s
suchyuakaior 6 come Wyoohailbheé poryonAtincekanu/ Afuraitkait
Afurakanu/Afuraitkaitnut from the continent who have learned to speak duglisbr AlsE iHeomwmEssi

(Awusi) in Twi. We also have imofdssich asoro meaningp, above, heavens which is contractgzineaning

up, above, heavens. Hevoed ,i s her é6pped.
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In the metutwhich make up the name of ASir we have the throne: as (asi; aDIEj and the eye: ar or ari

(iri; ari; gr P The throne, asior asis the throne that Ausar is seen sitting upon in the depiction above.
This is the throne of rulership. The word from Keneset and Kamit: as, asind the derivative term Siin Akan



meaning t0 Sit, to set, to estadlishe the origins of the english words: Sit, seind seafln english the terms
can be used in the context of: tO Siflon a chair); to Sit something upiagbet date; to Set schedule; a Seat
(chair/throne); to Seadomeone in a position of authority; something is well seatg@drounded), and so on. To
Sit ugif you were lying down); to Sit dOwifl you were already up. All of these terms ate directly derived from
Keneset and Kamit, for the metuds (asi) represents the seat/foundatigfirulership/governance. It is the seat
(asi) of power. This metutlso makes up the name of Auset (Ast), the wife of Ausar. Moreovet, one of the
derivations of the name of Ausar (Asari) is OHe who takes or makes (ar) His seat (as/agb. Le., He who
establishes civilization, He who takes the throne of rulership at the head of the Abosomhe Spirit Forces of
Nature. Certainly the T'wi verb Simeaning to fiX, to set, to stick, to establish (to found) to set something up, to set
government, to sefisrdleectly related and derivative, phonetically and conceptually, to this metutind the
function of Awusi in Creation. The definitions of Siin Twi related to descending or rising up are related to
the notion of to fix/to establish. To descend downisntobecome fixed/groumdezscend or risés up sit
upright/to fix yourself into position

Ausar-Ra, Ra-Ausar. In Keneset and Kamit, Ausar, when connected to the Ntoro (God) Ra is called Ra-
Ausar or Ausar-Ra. Ra is the Creator. He operates throughihe Aten (Sun). Below are two different
depictions of Ausar (Awusi) and Ra functioning together in the same body as Ausar-Ra or Ra-Ausar:

In the first depiction we see the red Aten/OwigSun) on the head of Ra-Ausar while in the second depiction

Ra-Ausar is shown inside of the red Aten/Owia As mentioned in our 3-part article seties:
AFURAKA/ AFURAI TKAI T, The or i gi,Raaml Ausar dnee togethettan 0 Af 1 i
function in the same body, as the ba(spirit) and the ka (soul). What we have is Owia (oh-ree-ah) and Asi, or
Awia-Asi--Awisi. oReeah-Si is Ria-Asi or Ra-Asir or Ra-Ausar depicted here.

It is important to understand that when focusing on Ra in this context the Obosom called Ra-Ausar, and

when focusing on Ausar the Obosoi¥ called Ausar-Ra. We do not lose sight of the fact that there are TWO
distinct Abos@imctioning harmoniously together as a system within ONéody just as we do not lose sight of

the fact that the brain and spinal column are two distinct structiuf@sioning harmoniously together as a

system, called the central nervous, sygtenonéody.

In Keneset and Kamit, we recognized Ausar to be the Ntoro (Deity) Who was born to lead. Ra appointed
Ausar to be ruler of the physical world and then the Ancestral/Spirit-world. Extracts from a text from Kamit
describing various attributes of Ausar (Awusi):

0 é Ho ma gAusat Neb (aster/Lord) of etefinity of the Goddesses gndh@selmiames are manifold, whose
transformations are sublime, whose foimthe hetdples, kimses v e n e gea(dorhain ériie) neaches far
into7a-tchesert( spirit realm) and your name is firmly est
and the stars are obedient to you and you make the great gates of the sky open. You are the Sogereign (Lord)

8



sung in the southewermeyou are He to whom thanks are given in the northern heaven. The stars which never ¢
under the place of your face [under His inhepectio
Goddesses and Godsprasi® you, theCstddesses and Gods of the Tuat (AncestdahSgmiell the Earth

before you [bow to you], the domains make bowings before you, and the ends of the Earth make supplication t
youéYou ar e ae head bfrthe naplesNoerménent im your hidgh rank, established in your soverei
beneficent power of the company of the Goddesspteasth@GadgoMétice and you are beloved by him/her that se
youéYou ar e t hbretheh, theRince of thehcempény of the Goddesseg and Gods and establishe
throughout the Two lands (Keneset and Kamit; Upper and Lower Kamit). You sit upon the great throne of yol
[Earth God; Father of Ausar]. You are belovédotiier Nut [Sky Goddess; Mother of Ausar] whose valor is mos
mighty when you overthrow the Sé@he/iead/aughtered the enemy and have put the fear of you into

Yyour aaversaryé You are the heir of Geb and of the sovereignty of theHev(Geddsaarsten your splendid
gualities and has commanded you to guide the world by your hand so long astifes (aedmgasons$eindure o u

Ra made Ausar the Head of all of the Ntoru/Ntorotu (Deities). As Ka-Ausar and Ka Amentet, Ausar is
connected to the KaZKait (the Black substance of space/ethereal matter) and the Tuat (Ancestral/Spirit
world) as King. Ausar along with Auset (wife of Ausar) established civilization, institutionalized culture, set
in motion models of ethical living so that Afurakanu/Afuraitkaitnut could learn to execute our functions in
the wotld harmoniously with the world. Ra also made Ausar to be ruler of the Tuat, Ancestral/Spirit realm,
after Ausar moved from the physical wortld to the spitit-world via the death (regeneration) process. Below are
excerpts from our 3-CD set: KUKUU-TUNTUM The Ancestral Jurisdiction concerning the story and
function of Ausar:

Ausaris a God in Creation Whose Spirit operates through théaiacaiede@rioh, through the Moon, and
through the black soil substance of Earth. 14 yosr deegyf)\s operates through your pitudasagiaedates

as the masculine aspect of youk@odly/saus thus the Force dwelling witspiriythat is always rooted in what

is in harmony with Divine dtderis a God Whose Spirit has the ability to unify the functions or operations of the v
Forces in Nature. The @ashr was thus ordered by the Great Spirit to operatendnteBalth a
Afurakanu/Afuraitkaitnut, by example, how to live in harmorlyamith Divine

In Afuraka/Afuraitkait, the Great Spirit directed thdu@wdand the Godddsser to operate amongst the
population of Afurakanu/Afuraitkaitnut and guide todivapirits harmony with Divine law and how to maintain the
life of harmorysar andAuset became King and Queen in Afuraka/Afuraitkait. As Afurakanu/Afuraitkaitnut in
Kamit and Keneset lived under the governmdosaf dhe KiegQuetrser, we learned the Divine balance of male

and femakwsar andAuset instructed us in spiritual cultivation, as well as the cultivation of the land. We began t
what we learned under the guldaacanoiduset and we built great civilizatiodstlaeomarld reflecting the Divine
harmony of Creation. Our culture is a reflection of the Divine balancdafanateldnsbtemalehings.

Yet, the Gagbt desired to govern Kamit Himself, in placeAfstine Setoitherefore plotted kalleddusar,
disposed of His Body in the river, took over the rule of Kamit, and began a tyrannical, disharmonious gover
misguided desire, disorder, lust.

After the murdeAobar, the Goddekser was forced out of Her role as Raieén $he searched tirelessly for the
Body of Her Husbdaodar that He may be given a proper burial. When She found the Bodydoféter Husband,
performed ritual. She began to invoke #hes&pmnofHis existence in the Ancestral reghritibbuw/ser
communicated with Her Husband and was drawn to His Spirit. Through Their Didinge/Spacamleunion
pregnant. Because of Her devotion to Hetuskrsbasdeferred to under thfetitlevhich means beloved in the
languagof Kamit. She was &#dieétdAusar, or the belovedlstr. The whites corrupted thid/aameto mary
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and maryam and gave it to their fictional white female character. The union gitdze \Bitlirithef GedGess
Ausetwhich resultedimet becoming pregnant with Her SonKtieesgdderu, was corrupted by the whites into

the immaculate conception and virgin birth by a fictional white character named mary who wowd give birth to
boy, hesus os je$iwse father wak/gad with the Goddedsest and/Nebt Het, performed a ritual to resurrect the
GodAusar. Ausar was resurrected and His Spirit left the Ancestral realm to rejoin witRaM&dardat Spirit,
operate as a God in Nature.

As we look at the story of Ausar and the definitions of the root of the name ASI/AwuSI, S| we will see the
entire story play out through the definition stated above.

Ausar was appointed by Ra to be ruler/leader (S) of the wotld, of the AbosonfGoddesses and Gods) and of

Afurakanu/Afuraitkaitnutfl humans. His sovereignty was established. He instituted (S) civilization. He was

killed, descended (S) into the Ancestral-realm, overcame the negative aspect of death (OWymurder) and

became ruler (S) in the Ancestral realm (Awusi). After purifying (Sh the death process/ritual (Ayi-Si), He was

resurrected (raised up), ascended (S) into the realm of Nature (stars). He connected with Ra (Ra-Ausar,

Awia-si/Awisi), and influences the physical and spitit realm through the star system Sah (orion). The Sah
(orion) constellation is a dominant collection of stars, whose light/energy penetrates Earth after having

filtered through the OwidSun. As Husband of Auset, Ausar also operates through the Bosom (Moon). The

light of the OWiapenetrates/unites with the BosOfMoon). [This will be discussed in the next issue when we

show that Adwoa in Akan culture (Obosonf Dwooda/Monday and the Moon) is Auset.]

Ausar (Ausir) and Awusi are one and the same ObosanThe born leader of Creation Who established
civilization, functioned in harmony with the Ob0OSOBY the Sun (Ra or o-ree-ah), is connected with ethereal
matter as Ka and met a sudden death (@wusjnAs an Obosoiaving the physical wotld to enter the spirit
realm, Ausar was appointed to be Ruler of the Ancestral Realm. He lead the way (Obueakwan show us how
we must navigate the Ancestral world in order to live harmoniously there as well. Our adherence to the
guidance of Ausar/Awusi garners for us His protection from disorder. His depictions as being mummified
shows that He became impenetrable with regard to decay. His preserved body thus became an
Nsamankommere, an Ancestral Shrine, holding the potency to function as the most powerful medium of
communication for the living to communicate with the Ancestral community. Just as He purified the
death/transition process and shows us, through the establishment of mummification, how to transition from
the physical world to the spirit-world, AWuSi as Ayisi purified the death/transition process and shows us,
through the establishment of culture (funerary ritual), how to transition from one stage of life to the next
without being subject to spiritual and ritual perversity or corruption. He establishes for us our physical and
conscious experience of immortality.

Ausar showss that life/tthe opposite of death(Birth) is the opposite of Owu (death). Birth is an event,
and we then live in the physical world. We transition via Death, an event, and we then live in the spirit world.
At length we reincarnate into the world via the event of Birth and live once again in the physical world. While
Awoand Owuybirth and death, are Two Halves of a Whole---the two gates by which we enter the physical and
spitit worlds---life is continuous throughout both wotlds as long as it is sanctioned by Nyamewaa-Nyame.
It is Ausar who shows us how to achieve the office of Nana on Earth and the office of Nana (Nananom
Nsamanfe Asamangdthe Ancestral realm.

In the language of Kamit one of the definitions of asi is: to make haste, to hurry to, to flow quickly, to run, to attack;
to make to pass quitktymetuthiceroglyphic) determinative symbol in this definition is that of two legs
walking or running. This speaks to the notion of AWUSI being the Ob0S0BfT agility in Akan culture. When the
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spirit leaves the body it becomes more agile, it has more freedom of movement and the ability to transcend

what would be consider ed -stut Wheaeydus spiril danieageiinSariomsi mi | ar

activities, move from one region to another instantly. When we enter the spirit realm, whether through the
dream-state, the ritual-state (meditation, possession, divination, etc.) the contemplative-state (thought/mind)
ot the death process (OWY we have entered the realm ruled by AWusi. Through these various states we have
the opportunity to purify (S) ourselves, our spirits, our condition. We are able to move with agility to
incorporate the necessary energy to realign ourselves with our NnkrabeaVe can connect with various Abosom
and Nananom Nsamaifuifihg these states, gaining great insight within what, during the physical wotld, would

be considered a very Oshort Awusitn 6pr ¢ he ¢ thii se maamaca

our spirits impregnable to (mummified against) spiritual decay. This is one reason why an Akan will ask the
Obosossi, 04sib r e me mea a 1y iAsigyve me&make my legs stranféswifte me the ability/agility

to free myself from that which is restricting me or hindering my progress towards achieving my nkrabea

The Twi term OWLbr WUsignifying death is also found in the metutas Ur or Wr which is defined as that which
is motionless, which has cease@hto timowért hat, meaning still mdionles@irt) hearthat) is a title of
Awusi/Ausar as a mummy. This title, Ur came to be applied to mummies in general. Ur or Wr becomes
Owur in Coptiend Owu in Twi signifying that which is motionless, dead

Awusi is also called AKwesi in Akan. This same Obosoworshipped by the 1gbo (ee-boh) of Nigetia under
the name AgWu-isi. AQwu-isi and AKw-esi are the same Deity, with the same name, governing the same
function in Creation in both cultures. See After God is Dibisy J.A. Umeh for details about Agwu-isi. J.A.
Umeh shows as well that AQWU-iSi in Igbo is the Ausar of Keneset and Kamit.

Awusi is worshipped as Obatala by the Yoruba of Nigeria. Obatala has a very important title in the Yoruba

languagefi Oosaala. As mentioned in previousar t i cl es, there is no |letter
a word from anotheid lvaangutagan cloatt ead nii migo atnh &

a

01

an

Kamit would use themetut hi er ogl yphi c symbol Rorepr et kba tikne tthheer OTOWk

language as well. [e.g. mulatto in english becomes murato-ni in Twi]. The title O0saala is the ancient title of
this Orisha (Yoruba for Deity) from Keneset and Kamit. Oosaa-la is Osa-ra or Ausar-Ra.

Pictures of Awusi (Ausar) related to His attributes:

oal of Osizis

iy
¢ Erica teee yT =

N
Si Si Awusi/Ayisi on a funerary bed Si
(to stand; be fixed) (to sit in state; as a kinghv deathgy/Huneral) to rise up (from

(Heru is resurrecting His Father)
death (owu) is washed (si) Awusi;
funeral rite (ayi) is purified (si) Ayisi
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Ra-Ausar Owusore Ausar

Owia-Asi Atitl e i n Twi me an iHoldjng the Nkisakha (Flailz t i o n 6 An Akan king

Awisi Owurdeathsoredto rise CalleBodua( ani mal &8s t aholding thé bodud (Rail)n
Owusoreis Ausare. AboveRathrough Symbol of Leadership, a Protector;
the Owia/Sun resurdectsr Title oAwusi

Akanfo born under the governance of Awusi

Those Akanfo who are born with AWUSI as their Okradinbosoive an Okrawhich is governed by Awusi. The
manner in which you carry out your nkrabgayour Divine function in Creation, will thus be naturally
influenced by the character of this Ob0SQnfbr you are His soul-child. Those born under Awusi thus show
characteristics of:

Leaders, founders of civilization, protocols, institutions. Protectors, Bodua. Protector of the head/Purifier of
thoughts, intentions and actions.

Unifiers---of created entities and events whom and which support Nyamewaa-Nyame Nhyehyee. Awusi
does not wunify disordered entities and events. AWUSI does NOt unite the akyiwadefo with
Afurakanu/Afuraitkaitnut in any fashion.

Those who are able to stand alone on principle and represent Nokware, truth, even when no one else is
willing to do so. Uncompromising. One who is mummified: uncompromised by forces of decay (maggots,
akyiwadefo, ayarefo, false beliefs/pseudo-religions).

Opener of the consciousness within. Reveals/uncovers the possibility of establishing Otrder, in
areas/situations where it appears to be impossible. One of the titles of Awusi is Obueakwan meaning
oopener/uncoverer/revealer of the way or patho.

Represents the number 1. A major title of Ausar in Kamit is Ua (One). Onein the sense of being a
uniter/unifier/unity, in the sense of being singular/solo and in the sense of being first. The o0sol o6 as
related to the oonly oned6 to do, act , Awusidgsa gtei talse sw

\

isPiesici n Akan meaning the ®bbrm®$t one to come out 06, C
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Colors: Tuntum, Bun, Fufuo, Black, Greafvhite Yellowtoldwhen associated with Ra). Ausar is depicted

in Keneset and Kamit with Blackor Greeskin. Ausar is most often depicted wrapped in white bandages and
wearing the hetch (white) crown. In Akan culture, hyirew or white clay/powder is used on individuals who

are possessed by the AsunsupSpirits of the Abosorar Nananom Nsamaxifbite represents death/transition

and ritual purification (like mummification). Moreover, objects that are ritualized for the Nananom Nsamanfo
are blackened, for the Nananom Nsamatfothe most Ancient Ancestresses and Ancestors and tuntum
(black) represents physical and spititual maturity and vested power. Tumi, pOWeis related to the term for
blacktuntum. Green represents spiritual rejuvenation in Akan culture, just as it represents the resurrection
(tejuvenation) of Ausar in Keneset and Kamit. Yellow and Gold ate related to the OwiaSun and thus solar
energy and Kingship.

One who brings awareness, enlightenment in the true Afurakani/Afuraitkaitnit context. Illuminates the
difference between darkness and blindness. Darkness is natural, blindness is a perversion. When the light of
the Owiashines on one who was in darkness for an inordinate time, the light may hurt the eyes. Illumination
is initially painful, however illumination/light is good/purificatory (S) for the eyes and the body. Indeed, the
health of the eyes and body are dependent on light.

3 | Obosomfo (Ghana ‘ Okomf@Ghana) :
Akan obosontfiest) possessed by the Obosoifano. Female okomf(priestess) duting Odwiralhey wear hyiren When possessed they
are shrines of purification. The white hyiravexpresses the purified/mummified state: white bandages of Awusi (white clothQifatala).
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