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AKWAMU, GYAMAN AND THE ORIGIN AND 

MEANING OF THE NAME ôKAMITõ 
 

[Revised and Expanded Edition] 
 
The term Kamit also written Kemet, Kmt is the ancient name for the Afurakani/Afuraitkaitnit 

(African) country and civlization which would later be mislabeled Egypt. The term Kamit 

designates the country and the land as the ôBlack Countryõ and ôBlack Landõ. The term kam 

(km) means ôblackõ in the ancient language as well as the Coptic dialect, the late period dialect 

of the language which came into popular use approximately 2,000 years ago. As we have 

shown in our publication Kam Ur - Kamit Urit: Ausar, Auset and the Enslavement and 

Restoration of the Afurakani/Afuraitkaitnit (African) in Amenti - The West, the people of 

Kamit being designated as Kamitu or Kamau identifies them as people of the ôBlack Countryõ, 

ôBlack Landõ but also the Black People referencing their skin color. In our publication we 

demonstrate that those who are designated as ôBlackõ (kam) are dark brown people with black 

undertones, while those designated as ôRedõ (desher) are dark brown people with red 

undertones. They manifest the energic-complex, temperament and physiological 

characteristics of the Deities, the Divine Spirit-Forces in Creation, who animate and thus 

govern the Black Land and Red Land - the Deities Ausar and Set respectively. 

 

As we examine the term Kamit and its definition ôblackõ we can gain a proper understanding of 

the medutu (hieroglyphs) which make up the term when we have a proper understanding of 

the cosmology that birthed the term. The medut of the burning, flaming piece of charcoal 

representing kam (km) as well as the crocodileõs tail or paw representing the term kam (km) is 

accounted for in the cosmology. Both medutu define the blackness of the soil and the nature of 

the Deity who animates the black soil. They also define the nature of the country itself and its 

development, topographically and politically. 

 

The proper understanding of the medutu comprising the name Kamit and its cosmological, 

physiological and political implications can be found in Akan culture today. We can thus 

confirm the ancient texts in the living culture and language of the Akan, who are directly 
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descendant of ancient Khanit (Nubia/Sudan) and Kamit. We have shown the genetic, linguistic 

and religious ritual identity of the Akan with our Ancestresses and Ancestors of Khanat/Khanit 

(Nubia) in our publications: HOODOO PEOPLE: Afurakanu/Afuraitkaitnut (Africans) in North 

America - Akan Custodians of Hoodoo from Ancient Hoodoo/Udunu Land (Khanit/Nubia) and 

HOODOO MAYN Nhoma - Hoodoo Nation Festival Journal. In this note, which is part of a 

larger forthcoming work, we demonstrate that the name Kamit (Kmt) also exists in Akan 

culture designating a people and a nation. The name in Akan includes the reference to the 

burning charcoal and all of its cosmological implications. 

 

 

 
 

The Akan people number over 20,000,000 in West Afuraka/Afuraitkait (Africa). 

Approximately 45% of the population of Ghana is Akan while approximately 42% of the 

population of neighboring Cote de ôIvoire (Ivory Coast) is Akan. As one of the largest ethnic 

groups on the continent of Afuraka/Afuraitkait (Africa) in general and West 

Afuraka/Afuraitkait (Africa) in particular, millions of Akan people suffered many losses as a 

result of the Mmusuo Kese (Great Perversity/Enslavement Era). There are millions of Akan 

people in North, Central, South america, the Caribbean and Europe today, directly descendant 

of those who were forced into enslavement.  

 

The Akwamu are a sub-group of the larger Akan ethnic group. Akan people migrated from 

ancient Khanat (Nubia) to West Afuraka/Afuraitkait (Africa) after the fall of Kamit nearly 

2,000 years ago. Our Akan (Khan) Ancestresses and Ancestors then established the empire of 

Khanat (Ghana). Nearly 1,000 years later, the empire of Ghana was invaded by muslim 

groups. Because of the deterioration of the ôneighborhoodõ and because the Akan were against 

the embrace of the pseudo-religion of islam, Akan people began migrating further south in 

waves. They would eventually pass through and settle in the regions of todayõs Ivory Coast and 

Ghana. During these migrations, the Akwamu settled in Kong (Northern Ivory Coast) and 

would eventually continue through todayõs Northern, Central and Eastern Ghana. The 

Akwamu became one of the first and largest Akan empires.  

 

In the late 12400s (1400s), a segment of the Akwamu people separated and established a new 

nation. These people called themselves the Gyama people - Gyamafo or Gyaamanfo and the 

nation the Gyama Nation - Gyaman or Gyaaman.  

 

The term ôomanõ or ômanõ in the Twi language of the Akan means ônation, peopleõ. 

Akwamuman is thus the Akwamu Nation. Asanteman is the Asante Nation. Gyama or Gyam 

man (Gyaman, Gyaaman) is the Gyam or Gyama Nation. The suffix ôfoõ in the Twi/Akan 
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language denotes a plurality of people similar to the english term ôfolksõ. Akwamufo thus 

means Akwamu People (Akwamu folks). Akanfo means Akan People. Gyamafo means Gyama 

People.  

 

Because of the artificial borders imposed upon the region by the whites and their offspring in 

the late 12800s (1800s) the traditional territory of the Gyama people was divided between 

Ghana and Ivory Coast. We thus have Gyama people in Northwest Ghana and Gyama people 

in Northeast Ivory Coast. Ghanaian Gyaman and Ivorian Gyaman were formerly called British 

Gyaman and French Gyaman. 

 

The name Gyama amongst the two branches is spelled variously: Gyama, Gyaama, Gyam 

(Ghanaian Gyaman) Kyama, Tchama, Kama, Cama (Ivorian Gyaman).  

 

In the Ebrie Akan dialect (Ivorian Branch of Gyaman), the Gyama (Chah-mah or Jah-mah) 

people are also called the Kama (Cah-mah) people. As we will see in this short note, the Gyama 

or Kama people are the Kamat (Kamau) people. Just as ancient Kamit was born out of ancient 

Khanat (Khanit/Nubia) in East Afuraka/Afuraitkait (Africa), the same dynamic played out as 

we migrated from East Afuraka/Afuraitkait (Africa) to West Afuraka/Afuraitkait (Africa). The 

Gyama/Kama people reemerged from the larger Akan (Khana) parent and reestablished 

themselves after the migration away from the empire of Ghana. 

 

é 

 

In the Twi language of the Akan of Ghana and Ivory Coast there are a few grammatical 

features that are important to take into consideration for this discussion. 

 

The suffix which denotes ôfemaleõ or a diminutive has dialectical variants: 

 

obaa 

obea 

waa 

aa 

 

The term for woman is obaa in the Asante dialect and obea in the Akwamu dialect. It is also a 

suffix representing the diminutive.  

 

The male and female Abosom, Akan term for ôDeitiesõ, Who govern the planet ômarsõ are called 

Bena and Abenaa in Akan culture. Bena and Abenaa are the Deities Heru Behdety and Sekhmet 

in Kamit. All Akan people born on tuesday (Benada, Abenaada) are thus given the soul-name 

(kradin) associated with the Deity Who governs the day. A male child born on Benaõs day 

(Benada) is thus a servant or subject (akoa, kwa) of Bena. His soul-name is therefore Kwabena. 

A female born on Abenaaõs day is thus a servant or subject of Abenaa. Her soul-name is 

therefore Abenaa. There are variations based on dialect: Abena, Abenawa, Abenaba, Abenaa. As 

we can see the diminutive suffix is variously spoken -wa, -ba, -aa. 
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The term for ômadameõ or ômistressõ, a higher societal office than ôbrother or sisterõ, is awuraa 

in the Asante Akan dialect. However, it is ewuraba in the Fante Akan dialect. The -aa and -ba 

suffixes interchange. The -ba suffix can also be pronounced -ma. 

 

From the Asante-Fante Dictionary of the Tshi (Twi) Language: 

 

 
 

We also have the ôkyõ combination and ôgyõ combination in the Twi/Akan language. The ôkyõ is 

similar to the ôchõ combination in english with is varied pronunciations. The ôchõ can be 

pronounced as the ôkuhõ sound in ôcharacterõ or the ôchuhõ as in ôcheckõ. The ôgyõ combination 

can also be pronounced as the ôchuhõ sound. The ôgyõ is very often pronounced similar to the ôjõ 

sound in ôjumpõ: 

 

 

 

The term ômuõ in Akan means ôinterior, withinõ. When the term mu is used at the end of a 

phrase or name, the ôuõ is typically dropped. Thus the Akwamu are often called Akwam. When 

one is knocking on a door and they who are in the dwelling say ôbra dan muõ meaning come 

(bra) house/dwelling (dan) within (mu), the phrase is typically spoken ôbra danmuõ or ôbra 

damõ - the ôuõ being dropped.  
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We also have the interchange of the ômõ and ôbõ sounds 

 

   

 

As we can see above, the term in Kamit ôkhaaõ is written with the medut of the lotus plant  

representing the ôkhõ sound. This can be pronounced ôchahõ or ôkahõ like the ôchõ in ôcheckõ or 

the ôchõ in ôcharacterõ. The second ôaõ in the first instance is the forearm with the open palm. 

 The vocalization of the word is thus ôchawõ. In the second entry the second ôaõ is 

represented by the ôreedõ. The vocalization of the word is thus ôchaahõ. We can confirm this 

in the Akan language. As you can see above the term ôgyawõ and the variation ôgyaõ (chaw and 

chah) mean ôto leave, to forsake, abandonõ. This is the same word and its variation in both 

languages with the exact same meaning. 

It is important that in the Coptic dialect we see that the ôchuhõ sound and ôkuhõ sound for the 

ôkhõ is interchangeable:  This gives a vocalization of ôChawõ and ôKawõ. This 

same interchangeability is found in Akan as we will see. First we must look at the term for 

ôfireõ: 
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As we can see, the term for ôfireõ in Kamit is spelled ôkhtõ. The egyptologist inserted an ôeõ 

arbitrarily to approximate the vocalization. In Akan, we have the vocalization. The term ôgyaõ 

means ôfireõ and is the term ôkhtõ (khat, kha) in the medutu. Morever, ôkhaaõ meaning ôleave, 

forsake, leave behindõ and ôkhaõ meaning ôfireõ are cosmologically related. This is why the 

terms are identical. 

We next show the relationship of ôkhaõ and ômuõ referencing ôburning, hotõ: 

 

 

 

Here we have the ôfire withinõ kham as demonstrated in the Akan rendering of the term gyam. 

The term ôgyamõ is comprised of ôgyaõ and ômuõ - within the fire. The difference between khaa 

and kham (fire and burning) in Kamit is the same as the difference between gya and gyam (fire 

and fire within). Of course the ômõ also shown to be ômuõ with the medut of the vulture in the 

language of Kamit means ôin, intoõ just as ômuõ does in Akan: 

 

Recall the linguistic rule in Akan where the final ôuõ in ômuõ is dropped when spoken. This is 

also found in the language of Kamit as can be shown here. 


