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Aal(huamuman Amaruka Ati)ci Mu, Akwamu Nation in North America, welcomes the
Afurakani/Afuraitkaitnit (African~Plack) community to our eiglﬂth annual ODWIRAMAN
AFAHYE_ QOur focus is Amanne: Afurakani/Afuraitkaitnit (African~Plack) Nationism -

Purification of Nationalism..


http://www.odwirafo.com/Odwiraman_Afahye.html

ODWIRAMAN (ohjee’~rah mah’~een) is defined in the ]anguage of ancient Khanit and Kamit
(Nubia and Eggpt) as the pure, PuriFied (dwira) nation (man) in the west (man) - the land of the

set’cingSun.

FroPer vocalizations of these terms can be found in the Twi language of the Akan Peop]e of Ghana

and ]vorg (oast. Ai(an PcoPlc originatccl in ancient K hanit (Nubia) thousands of years ago,

eventua”y migrating to the western region of AFural(a/AFuraitl(ait (Africa). As Akan People

migrated, we carried our Ancestral languagc and culture with us. T he same is true of other

Afurakani/ Afuraitkaitnit

(A{:rican)

West,

ethnic groups in

Centra] and South

Afuraka/ Afuraitkait (Africa). We thus find that the term dwira gee’~rah) in | wi means ‘“to Purhcg’, ‘to

cleanse’. T he noun version of the term odwira means ‘purification’. |t also means ‘a celebration of
P

PuriFicationﬂ Mang Akan Peoplc celebrate the New Year during harvest time and this celebration of

Puriﬁcation of the land and People is called Oc‘wira. T he definition of this term in Akan comports

with the definition found in our ancient Ancestral ]anguage of K hanit and K amit:
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to be clean, to cleanse, to purify, to celebrate a
ceremony of purification, purified; o) q g {’

-hq pure; @‘E to pray with a pure heart;
&:n] clean-handed.

TWRA (DWRA — ODWIRA)

dwird, v, jred. dwirddwira] 1. Zo dash or
strike against, fo spatter, sprinkle. Osu
bo dwira me day hd nti, chd hyirew
nyinaa ahohoro, becawse the rain strikes
vehemently against my house, the white
earth (with which the wall bad been

- whitewashed) has been entirely washed
— 2. to cleanse from guilt or

moral and religious uncleanness; 7o
sanctify; to consecrate. — Obi kﬁm fi
{e. s. ofim’ aba fi bi) a, wodwiram’, éf
one makes a dwelling (ceremonially)
unclean (Gf a dwelling has become de-
filed), it is puwrified; wode nyuay me-
gya n,a. dwira ofle, the habitation is
rendered clean again with the blood
of sheep d&ec. — Se ebia mefom meko-

o-dwird, the yam-custom,an annual festival
celebrated in the month of August or
September, when the first yam is eaten,
being considered also the beginning of

.. & new Yyear. — twa dwira, Zo celebrate
..the yam-festival. — ‘Wotwa odwira wo
- Kumase, -‘Akwam, Akiiropoy; cf. abere-
kwasi, ohum’, akoghuru, — adwiradé

T he term man or manu means a city, /o/ace, region, nation. | he term man or manu also defines the

West, the [and of the scttingA ten 6un)in the Ianguage of K hanit and K amit:
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We find that in the T wi |anguagc of the Akan the term oman or man (mah’ecen) means a Cﬂ:ﬂ, town,
nation, agovcrnmcm‘, apeop/@. The related term amannone (aman~none) means a Countty abroad.

We thus have in ] wi the same two meanings and their vocalizations derived from our Ancestral

language of Khanit and Kamit rcFerencing a nation of Pcoplc abroad - outside of
Afuraka/ Afuraitkait (Africa).

QOdwiraman is our dcsignation for AFuraicanu/ Afuraitkaitnut (,A@cricans"biack Fcoplc) who are
descendants, gcnctica“g and sPirituaHg, of Afurakanu/ Afuraitkaitnut (/\{:ricans'vblack FcoPlc) who
were forced into the western hcmisphcrc as a result of the Mmusuo Kcsc - the Grcat

Fcrvcrsitg/ E_nslavcmcnt era.

Our Aak}'lutu and Aal(hu, our Spiritua]lg Cultivated Ancestresses and Ancestors, Purhciecl

themselves through adherence to NANASOM and AMAMME_RE_, our
AFurakani/AFuraitkaitnit (African) Ancestral Re]igion and Cu]ture, and were thus able to free

themselves from enslavement. Theg wagecl war incessantlg against the whites and their oxcxcspring, our

absolute enemies, and forced the end of enslavement in the western hemisphere inc]uding North,

Central and South Amaruka (america) and the Caribbean.
Odwiraman, the Purhciecl nation of AFurakanu/AFuraitkaitnut (A]Cricanswblack Fcopld in the west,

are a unique collective of Afurakanu/Afuraitkaitnut (Africans) within the larger community of
Afurakanu/Afuraitkaitnut (Africans) worldwide, because of our shared exPeriences and Hending of
blood-circles sPingenetica“g. We have the caPacitg and responsibilitg todag to complete the process
of Nationbui]cling/Rcstoration begun bg our Aakhu/Aakhutu (Spirituang C ultivated
Ancestresses and Ancestors) - the attainment of our complete indepenc{ence as a se]]c~govcrning
nation, on our own territory and secure in the absolute defense of our sovereignty. This caPacity is
founded upon our realigning ourselves, Puri%ing ourselves, through adherence to our
Afurakani/ Afuraitkaitnit Ancestral Re]igion and Culture. |t is in our souls and blood. T his is our
transcarnational inheritance as Afuakanu/Afuraitkaitnut (AFricans**B]ack Feople) in the west, the

Purhcied nation, Odwiraman.



Marra Mountains in Sudan (Khanit), Nana Kwame Afrani ((George \Washington Carver) and Nana Abenaa Araminta
(Harriet T ubman). Soil to Soul ~ Afurakani/Afuraitkaitnit (African) Ancestral Rc[igion in the Blood.

The medutu Gﬁerog]gphs) comPrising the name Oc‘wiraman are manifest in their ]iving sgmbols

connected to tl"lC west:

The okore (eagle) is a sacred akyeneboa or animal totem, for Afurakanu/Afuraitkaitnut (Africans)
in the western hemisphere. T he okore is ﬂging over the waters of Posom OPO and E_Po Abenaa,
the Male and [Temale Abosom (Deities) governing the ocean called the ‘atlantic’. T his body of water
is sacred to Afurakanu/Afuraitkaitnut (Africans) in the west, for it connects Afuraka/Afuraitkait
(Affrica) to us. [t is also the body of water we crossed in our forced migration to this hemisphere and
the body of water we cross to return to our Ancestral lands. T he aerial view of the manu, man, the
west ~ the lands of North, Central and South Amaruka (america) and the Caribbean are shown
‘right-side’ up. Our Ancestral orientation describes the south as ‘up’, front’ and the ‘north’ as ‘down’,
‘behind’. South and North Amaruka (america) and the Caribbean in this proper orientation align
with the medutu (hieroglgphs) of the sickle and the eye, that which is seen and discerned. The
landmass emerging from the waters of Bosom OPO and E_Po Abcnaa is the sacred region of Asaase
Agua and Asaasc Yaa (F arth Mother Deities) upon which we stand and upon whom we are
dependent for our sustenance and strength in the west. Pecause the bodies of our Ancestresses
and Ancestors are buried in this landmass and some of their bones line the bottom of Bosom Opo
and E_Po Abcnaa, this region of Asaase A{:ua and Asaase Yaa and these waters are Par‘cicu]ar]g
sacred for us. | hey are natural, sacred shrines for the spirits of our direct-blood Ancestresses and

Ancestors.



Alfurakanu/Afuraitkaitnut (Africans~Plack Feople) comprise a world-body. Within that world-
body are collectives of various cells functioning together as organs. (Odwiraman, the [urified Nation
of Afurakanu/Afuraitkaitnut (Africans) in the West, are a manifestation of such a collective. We
have ‘died’” and ‘resurrected’ like the Obosom (Deity) Ausar, who after [is purification and
resurrection was designated [ haniti-Amentiu — T he Chiet, [lead of those of the VVest We have
restored ourselves like the Obosom (Deity) Auset, who after [Her expulsion from Kamit found
Ausar, united with [Tim and facilitated [Tis resurrection. She ultimately conceived and gave birth to

the Obosom Hcru who would restore order to the nation - Purhcication through revolution-resolution.

She was thus designated (Jrt Henut Ntorou, the (Great One, (hicttainess of the Deities.

As Odwiramanu, PCOPIC of Odwiraman (Oclwiraman{:o in Akan), we recognize the value of our
individual functions in (Creation and their relationship in harmony with our collective function as
Afurakanu/Afuraitkaitnut  (Africans) in the West and further as a component of the
Afurakani/Afuraitkaitnit  (African) world-body community. Our experiential knowledge and

grounding in our uniquc iclentity in the west is the foundation of our movement to restore ourselves

and Afurakanu/Afuraitkaitnut (Africans) as a whole.

E_mbracc your iclcntitgﬁlimboclg our movement.,

A]:AHYE_ (ah-fah’-sheh) means to celebrate a festival or establish and maintain a cultural,

communal or ritual observance. ODW]KAMAN AFAHYE_ is the intersection of
AFurakani/AFuraitkaitnit (African) Ancestral Rcligion, Culture and Nation}Juilcling/Rcstoration



We work to establish and perpetuate the values of Afurakani/Afuraitkaitnit (African~Plack)

Nationism - the Puriﬁcation of Nationalism.

We, through Ancestrall3~inherited wisdom and guiclance, Properly reestablish and restore our oman
(hation) Firmlg groun&e& and rooted in our sPiri-gcnctic idcntitg — our transcarnational idcntitg.

Througlﬂ ritual Prac’cice we embrace who we are indiviclua“g as cells within the (Great Divine Bodg of

Amenet and Amen (Ngamcwaa and Ngamc, Mawu and [ isa, Komosu and Chul(wu, O]okun and
O]orun) — Tl’we Great Motlﬁer and Great Fatlﬂer Who comPrise the Supreme Being. \Nc learn
through this process what our sPcchcic function in (Creation is, how that function is a critical
component of the function of our greater Ancestral Clans, how our Ancestral (lan function is a
critical component of the function of our individual Afurakani/Afuraitkaitnit (African) ethnic group

and how that et}miogroup function is a critical comPonent of the function of the

Afurakani/ Afuraitkaitnit (African) WorchBoclg/Community.

Just as every cell in the bocly must recognize its inherent function and thus its value and worth in
relation to other ce”s, organs and systems, so must we recognizc our inherent function as
Apurakani/AFuraitkaitnit (Agricanf“Black) individuals with a unique, Divine role, in relation to our
families, our Ancestral C]ans, other Afurakani/ Afuraitkaitnit (African) ethnicities and the
A)Curakani//\mcuraiti(aitnit (African) collective.

As an oman (nation) of Afurakanu/Afuraitkaitnut (Africans) in the western hemisphere, interFacing
with this region of Asaasc Axcua, our [“ertile [ arth Mother, and Hencling blood circles during and
after the Mmusuo Kese — (Great Fewersitg/ins]avement era, we have a distinct character which

gives nuance to our Functioning inc]ividua”g and as a unique and sovcreign collective of

Afurakanu/ Afuraitkaitnut (Africans) in the world.

Secular nationalism rooted in white Politica] dogma and social doctrines, inclusive of the various
strains and iterations of socialism and white socialism in black-face, has never and will never lead us to
this critical realization. Amorphous nationalism inclusive of a rudderless Pan-African nationalism
without an anchor in our unique sPiri~genetic iclentitg, our transcarnational iéentity - our very purpose
for living and Functioning — has never and will never lead us to achieving our goa]s. Messianic
nationalism rooted in the Pseuclo~religions and Pseudo~spiritua]ities of the whites and their omclcspring
and ‘Hackenedmp’ versions of these Pseucﬂowe]igious and Pseudo~spiritua] Per\/ersions vested in a
Pseudo~ProPhetic leader or series of leaders has never and will never lead us to achieving our goals.
QOur acquireé nationalism has been a Pathetic imitation of the ‘nationalism’ of our absolute enemies —

the whites and their ogspring.



Amanne is a | wi term for things (ade) of the nation (oman). Amanne (oman-ade, amanne) is thus
defined as customs, traa//tfons, ways of the nation. [tis rooted in the ancient term mant (ment, man-t,
amen, men-ta or man ade ) defined as nature, kind or manner and also that which is Pcrmanc‘ni}

aéldfng, has staying power; regu/ar, consecutive; monument.
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The oman (manu), the nation, is a living, l:)rcathing entity with a SPin't governing all who are a
component part. T he nature or customs of the oman are abicling and have staying power because
thcg are rooted in the unclwarxgealale and unalterable Divine Order of Creation. Theg are thus
monumental. When we embrace who we are inc]ividua“g as cells with unique functions to execute within
the (Great Divine Boclg of the SuPrCme Being, while Functioning interdependently with one another
~ Afurakani/Afuraitkaitnit (AFricarwBlack) People/ce“s on]9 — we then adhere to the collective
Spirit of the oman, nation, that governs us. Thisis Amanne (Mant) which we define as Nationism.

Nationism, Proper]g exPressecl as AFural(ani/A{:uraitkaitnit (A{:r‘ican'-Blacl() Nationism, is rooted in
rea]itg. |t answers the question of wlﬂg Afurakanu/Afuraitkaitnut (Africans), Possessing every skill-
set necessary to build, sustain and defend an inclependent nation on our own territory, have not
coordinated those skills and affected the desired result. Nationism breaks the impotence of secular,

amorphous and messianic nationalisms. ationism is born of our ivine function as
>

Afurakanu/ Afuraitkaitnut (Africans) in Creation and the umcolcling of Creation through our



spiritual, familial, social, economic and Politica] life expressions. Nationism is the Purhcication of

Nationalism.

ODWIRAMAN AFAHYE. is the recognition and reintegration of these principles, ritually and
communa“y, operationa]ized via our Principa] values of ch/ﬂgcbca: Trustorg, Kcligion,
Juclgcment, Maturity, Revolution-Resolution, Rclationships, Sankofa-FProtocol. [t is through this
sound reintegration that we cffectively realize the seven principal values of Amansesew ~

Nationbuilding/Restoration:

e Methods of Food Production and Preservation

e Methods of Curing Disease

o E stablishment ofa Militarg Structure

. ]nstitutionalization of Va]ucs (E_stab]ishing_rraining, E_clucational, Industrial, Cu]tural and
Rc]igious |nstitutions)

. Estab]ishingSound Sgstcms of GGovernance and JurisPruclcncc

. Buﬂding of Homes on Acquircd Landin our Own Tcrritorg

. Manuf:acturi ng of Clothing

©COP3right bg Odwirafo K wesi Ra Nehem Ptah Akhan, 13015-13022 (2015-2022).

APPenclix

Excerpts from |7 . A Wallis Buc}gc’s An Hierog!gphic Dictionarg, Vol. 1 and the Asante-["ante
Dictionarg }33 J Christaller (1933 edition):
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mann 4 , Rec. 28,

2N W
163, 10 twist, to turn round, curved, bow-shaped.

manu -oﬁ ﬂ, a monument, pillar, stele,

Manu . g, . 500, a town or city (?)

Manu —jw, ’)&1' j.:.,
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miy’, 2. [red. m3m'miy, (man mig)] fo
furn or go aside, fo furn in some-
where from the way or journey; miny
nd mensey, go aside, let me pass/
wamay (wo) pkwanta so ho, Ze turned
off from the main road 1o the other
way where it branches off from the
former (opp. wafa tempon no so); yeduu
Mamfé no, ysmay koo ofi bim', when
we came to M., we turned aside o «
dwelling; otwam’ a, omay wme, when
he passes through my town, he turns
m at my house. — 2. to pass by,
not-fo happen: eyl mmiy wo = eyi

o-mfin, Ak, oméne, pl. amay & améin-amay,
1. (Akp.) fown, syn. kurow = a col-
leotion of houses larger than a village,

cf. akuraa, — 2. the inhabitants of
a town as a political body, a community.
— 3. the body of inhabitanis of a
coyntry united under the same govern-
ment, a nation, iribe, people, state. pr.
2002, 2895, — 4. the people, i.e. the
mass of a community as distinguished
from their king or rulers, — 5. tke
represeniatives of the people, assembled
for publie transactions with or without
the king; of. brabé, — 6. pl. améap-

mparé wol may this not happen to

you? .
amanndiné [omap &?] a foreign country;
abroad. pr. 1496; (ahoho a.s, ananafo)

amdn-ne, Ak, -nee¢ [omiy ade] 1. ¢ public
tax, custom, impost, duty, contribution;
. of. tow, akwanne, — 2, custom, fashion,
habit, manner, ways or usages (also
religion) of a people.

As we can see in the language of K amit, the term man meaning o twist, to turn roundis the same term

manu for city, town, region. T hese two meanings for the same term can be found in the T wilanguage

of the Akan unchanged.

As we can see in the T wi ]anguage, the term oman (man - the ©’ is a Prelcix used in the Akan
language) means to turmn, to go aside. T his same term oman also means town, as well as state, nation
and the Eody of inhabitants of a town, state or nation. | hus the Asante Nation is called Asanteman.
The Akwamu Nation is called Akwamuman. T he Pono Nation is called Ponoman. Asante,
Akwamu and PBono are all sub~groups of the Akan etl'micgroup.

We also see that the ancient term Man (Manu) clesignating the Wcst, the [and of the scfflﬁgA ten

611/7) has its cognate in Akan as amannone. | his references a land or nation abroad. [t can also

FC]CCFCHCC a ‘FOFCigﬂ country.

When we look at the Akan definition of oman meaning o turr, turm asfc/c’, turn in from the main

jburncy, we see the connection between furn/qg, i“Wfol’l?gand a nation.



When one is trave]ing down a road or Patl’? for a signi]cicant distance theg evcntua”y come upon a

settlement, town, city. Tl’?C\(j turn off of the main road or artery tlﬁerebg entering into the collective

group — the town, nation, /ocop/c.

Our organs and glancls are collectives of cells wori(ing together‘ When the blood moves t%rough the
main arteries (roads) it at some Point turns ofF of the main road and enters the cell-collective — the
‘townr’, ‘nation’ of entities working togetlﬂer. T his is the nature of an oman (Akan) or man (K amit) - a

collective of Peop]e woridng together as a unified whole.

[Here we have not onl3 the cosmo]ogical foundation for the definitions of man meaning to turn and

nation, but we also have the proper vocalizations of the terms as theg would have been sPoken in
Ancient K hanit and Kamit. [t is because of course we never stoPPecl sPeal(ing the language after
migrating from K hanit and Kamit to West Afuraka/Afuraitkait (Africa) thousands of years ago.
Akan Peop!e as well as other Afurakani/Afuraitkaitnit (African) Peop]e across the continent sPeak
languages that are direct]g derived of our parent Ancestral language which was sPoken in ancient
K hanit and K amit over 40,000 years ago according to our own Ancestresses and Ancestors (see
Fapgrus of Turin). We not on]g speak the same derived language, but we also worship the exact same
A})osom (Deities - GOCHCSSGS and Gocls) who govern the exact same asPects of Creation and who

have the exact same names — toclag — as we did in Ancient K hanit and K amit.

We thus have the cosmo]ogica!, !inguistic, ritual and cultural foundation for Oclwiraman - Thc

Furi{:icc] Nation of A{:urakanu/ A{:uraitkaitnut (A\Fricansf-black Fcoplc) in the West.

Odwirafo Kwesi Ra Nehem Ptah Akhan

Aakhuamuman Amaruka Atifi Mu
Akwamu Nation in North America
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