T ehuti, Maa and Divination: From K amit to [1oodoo

In the stela of Nefer Renpet we see the Ntoro (Ntr/(God) T ehuti sitting in his sacred barque. T ehuti
is the Male Force of Divine Wisdom in Creation. e is the Divine Sjpokesperson or Mouthpiece of
Amenet and Amen, the GGreat Mother and Grreat [Tather Supreme Peing as well as Ra and Rait, the
(reator and Creatress. [Note that Seshat is the [Temale [Force of Divine Wisdom.]

When we want to know what is in harmong with Divine Order, what thoughts, intentions and actions
are or would be a manifestation of Divine Wisdom, we attune to the Ntoro and Ntorot (Neter and
Netert/Ntr and Ntrt - Male and [Female Deities) of Divine Wisdom, T ehuti and Scshat for
guidance. The message theg transmit to us, Plant into our sPirits, is a message which allows us to see
the circumstance, event, individual and,/or entity in proper context and how to move forward. T his could
be for healing a Phgsica| i”ness, a sPiritual i”ness, a societal or communal Fracturing and more. Tcl'mti
takes the form of his sacred a‘cycnc]:oa (animal totem) the Habui (”Dis/Crane) on the stela. Next to

Tc}'luti is the Ntoro (Deity) Aan in the form of his sacred animal totem the baboon.

Aan is ogering the UC_Ijat Hcru, the Eﬂc o[ﬁcru to Tchuti. The E_ge of Hcru as an asuman
(talisman) is also a shrine. | he left eye of Hcru was injurec] when the Ntoro ((God) Hcru battled the
Ntoro (God) Sct. ]t was Tc]'luti along with the Ntorot (Goc!dess) Hct Hcru who healed the eye.

The left eye of Heru is the Moon while the right eye is the Sun. When the Moon goes from full, to
half, to crescent, to New Moon, the Moon (eye) is being ‘gouged out’ or ‘injured. When the light
returns to the Moon and it fills back in, the eye has been thealed’ or restored. The Moon reflects the
Divine light of the Aten (Sun) so that we can see in darkness. T his is T ehuti (Spokesperson)



relqecting the Divine |llumination of Ra and Rait to us so that we can ‘see’ our way througlw blindness’

(ignorance) and make the Proper/wise decision which is in l’marmong with Divine Order.

Moreover, the gravitational PU“ of the Moon affects the rising, of tides on Asaase (Farth). The
increase in water, an increase in fullness, is akin to sPirit—-Posscssion, ‘going under. Wateris recognized

in ancient K amit and across AFuraka/AFuraitlcait (Africa) as a gateway to the \(jpiribrealm.

The Mcsscngcr Ntoro (Dcit_g) Aan, Proﬂ:cring the Egc of Heru, the Moon to | ehuti (who wears
the crescent Moon on his crown) is part of an oracular divination ritual. The Egc of Heru is the
Divination vessel throung which Tchuti, the High Priest, gazes to learn what Spirit~Forccs are

aﬂ:ccting the issue in the Phgsical world.

This symbo]ism is critical to understand because it references a functional rea]itg within the Ancestral

Re]igious Practices of our People — ancient and contemporary.

In the Akan tradition amongst the Baule sub-group of the Akan in |vory Coast,
West Afuraka/Afuraitkait (Africa), we find that the very same sacred monkey is
the assistant of the Obosomfo ([igh Friest). The oracular sculpturc shown here
is found on the shrines of Akan diviners. T he monkey is holding the divination
vessel. T his is the [ ye of Heru utilized for divination (including water-gazing) so
that the Obosomfo (Priest) can communicate with the Abosom and Nananom
Nsamanfo (Deities and [Honored Ancestral Spirits).

T he same is true in the Yoruba tradition in Nigeria in West Afuraka/Afuraitkait
(Africa). We find that the Orisha (Deitg) of Divine Wisdom Orunmila (Tehuti in Kamit) had a Pair of
twins with his wife Fcrcgunlc‘c. T he twins were male and female and were called | dun. |~ dunis the term

for monkcy‘ T he male E dun went to live on [= arth with Orunmila. Because of his appearance, he lived
amongst the animal ‘(ingdom. The male | dun became a Priest of H:a (High Priest). The male |~ dun



holds the OPon ]Fa (divination trag) while the female [~ dun (Odu, Maat) holds the sacred calabash of
existence ]gba ]wa Odu

We thus have the sacred monkcg bcing an assistant to the Dcitg of Divine Wisdom in Yoruba, a
sacred monkcg bcing, an assistant to the High Friest who invokes the Deity of Divine Wisdomin Akan
and the sacred monkcg bcing an assistant to the Dcity of Wisdom, who is the High Priest ~ T chuti~

in K amit. T his is the same Ancestra] Religion ~ the unbroken Ii\zing tradition ~with the same Deities.

Ohne of the titles of the monkcg Aan (Anan) is UP Maa Uudgc Maa), however his Primarg title is
Maa. Maa is the counterpart of Maat. Thcg rcgu]ate Divine | aw and Balance in (reation.

|n the papyrus of Hunc{:cr, we sece that Maat, the [Temale Deity of Divine |_aw and Balance is sitting

atop the equilibrium point on the Makhait - scales of Divine Balance. T he deceased person’s heartis

being weighcd against the feather of Maat to sece ifitis ]ight enough (not weightccl down I:)g disorder)
to balance out the feather. ]F it does balance out 1Ccather, the sPirit of the person can pass on to the

Ancestral realm to live in peace (aftera subscquent trial with the Dcit}j Maa).

In the papyrus of Ani, we find that it is the male Deitg Maa also called uP Maa and Aan, in the form

of his sacred animal totem, the monkeg, who sits atop the cquilibr‘ium point on the scales:




In the late Perioc{ papyrus and in the T omb of Pa Ncntwg below we also see the Ntoro Maa in the

form of uP Maa working in concert with T ehuti and sitting atop the scales on the equilibrium point:
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What s imPortant to understand is that the role of Maa in divination and his role in ( reation in relation
to | ehuti as demonstrated in the Nefer Kenpet stela can on|3 be understood in our Anccstral

Kcligious context. [ his is because we have a //'\//hg tradition.

In the Akan tradition, we have not on]y the cosmo]ogica] and ritual manifestation but also the linguistic

evidence:

K amiti and Akan terms:

Ka - Soul/Divine (_onsciousness Kara (Kra) - SOU]/DiViHC (_onsciousness
Ba- Spirit/Divine Living Ener53 Para (Bra) — SPirit/Divine Living Energg
Maa - Divine | aw Mmara (Mmra) - Divine | aw



Aswe can see the terms for SOul (Divine Consciousness), Spirit and| aware the same terms in K amit
as theg are in Akan. T he ‘ara’ added to the roots of each term in Akan functions as an cmphatic
Particlc (like an exclamation Point). An examPle being ba’ meaning ‘come’ and the emplﬂatic version

bara (bra) meaning ‘comell’. Jtis exc]amatorg.

This is key to understand because while the Male and [Temale [Forces of Divine Wisdom are T ehuti
and Seshat, those who are Spokespersons for the Supreme PBeing, their Divine declarations arc
codified into | aw by the Male and [Temale Deities of Divine | aw and PBalance. The Ntoro and
Ntorot of Divine | aw and PBalance are Maa and Maat.

The term mmara (maa - ra) meaning daw’ in Akan is the same term maa meaning Jaw’ in K amit. T|1i5 is
Prccisclﬂ whg the monkcy holding the divination bowl for the Obosomfo (High Fricst - rcPrcscntativc
oFTchuti} in Akan is named Nlmara. |n the Baulc dialect it can also be Pronounccd Mbara.

(T he word mmara in the Asante Akan dialect is also Pronouncecl mbara in the Akwamu Akan dialect).

Maa and Variations of Mmara (Mbara/Maa)

7 his is the exact same Deity with the exact same name executing the exact same function in both

cultures ~ ancient and contcmpora/y.

[tis also very imPortant to understand that the Akan Ancestral Ke!igion maintained in the blood-circles

of Al(an People in North america for over 300 years is called Hoodoo.

Jn the Hoodoo Rcligion, we continue to have this Mmara (Maa) sculPturc/mcigurc (typica“g wood, clag
or Fabn’c) on our shrines next to or holding our vessels of divination (adcbisa) which includes water-

gazing ~ Pcering into the gateway (watcr) to the 5Pirit-rea|m for direction from our Abosom and
Nananom Nsamanfo (Deities and onored Ancestral Spirits}.
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We know exact|3 who Maa and Maat are, for we communicate clircctly with them via sPirit—Possession

and sPirit~communication (inclucling divination) on a rcgular basis. We know the distinctions between

Maa and T ehuti, Maat and Seshat.

T he variants of the Paboon with the vessel as well as the vessel containing the Ege of Hcru confirms the clivinatorg function.

[Cgyptologists and Plack scholars who follow white egyptologists often make the mistake of assuming
that the baboon represents only T ehuti in these representations in papyri. While T ehuti can use the
baboon as an animal totem (akyeneboa), in these specific instances we are dealing with two different
Ntorou (Deities) —~ T ehuti and Maa. We invoke them by the same names, for the same ritual functions

today in West Afuraka/Afuraitkait (Africa) and in North

america in Hoodoo lust as our Ancestresses and
v

—Ya Ul
}m;k [U—Ull Ancestors did thousands of years ago in K hanit and

HOODOO PEOPLE K amit.

AFURAKANU/AFURAITKAITNUT (AFRICANS) IN NORTH AMERICA

AKAN CUSTODIANS OF HOODOO FROM ANCIENT HOODOG/UDUNU LAND (KHANTT/NUBLA)

We address the cosmologica] functions of the Male
Deitg Maa in re!ationship to the [Temale Deitg Maat in
our 5~Par‘t b]ogta”(radio series which can be found on our

3outube.com/oclwiramco channel.

©COP3rig]1t }39 Oc]wiramco Kwesi Ra Nchcm Ptah
A‘(han, 13017 (2.017) e www.odwirafo.com

'ODWIRAFO KWESI RA NEHEM PTAH AKHAN

See our related book: HOODOQO FEOFLE A{:uralcanu/AFurait]caitnut (Amcricans) in Nort]'l America ~
Akan Custodians of Foodoo from Ancient Hoodoo/Uc]unu Land (K]'wanit/Nubia)


http://www.odwirafo.com/

MAA: Male Ntoro (Dcity) of Divine Law and ba]ancc - Scn'cs

We examine the nature, identity and function of Maa in our grounc{breaking 5-part series. See the videos from

our 5~Part blogtalkraclio series on our 9outu})c channel: www4qoutubccom/odwiraFo . Orc{er our 28 books for

detailed information from our I\””]OMA — Fublications page on our website: www.odwirafo.com
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Maat and Maa: Amaowia and Amaosu -~ Deities of Divine |_aw and Balancc in Kamit and Akan


http://www.youtube.com/odwirafo
http://www.odwirafo.com/

Sec our related book:

T ehuti: Sankofa, Fa and [fa

Male Deity of Divine Wisdom and Divination in K amit, Akan, F we, Fon and Yoruba

ODWIRAFO KWESI RA NEHEM PTAH AKHAN

www(oclwira{:o.com/ nhoma.html



http://www.odwirafo.com/Sankofa_Tehuti.html

